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Ancient Tamil Monarchy and 
the Setupati Kings 


S. D. Nellai Nedumaran 
S. Ramachandran 


TAMIL SCHOLARS as well as historians have dwelt at length on 
the subject of Tamil monarchy, i.e., Chera, Chola, and Pandya 
dynsties. The Sétupati royal house-hold was the only Tamil 
royalty which ruled some parts of Tamil Nadu after the decline 
of the Tamil monarchy. It will be impossible to conduct 
research on the Tamil royalty, if the contributions as well as 
the achievements of Sétupatis are not taken into account. In 
this article an attempt is made to identify the caste affiliation of 
the Tamil monarchy, taking into consideration the facts gleaned 
from the royal charters of the Sétupati kings as primary source 
materials. Some other inscriptional and literary referencés are 
also used as corroborative evidences. 

Many articles and books have been written by scholars on 
the Setupatis, the Maravar leaders of the Sētu country.!. But 
it seems that no concrete evidences has been cited either to 
prove or disprove whether these Sétupati kings descended from 
the Chéra, Chola and Pandya nobility. Recently, compilations 
of deciphered copper plate inscriptions issued by the Sétupati 
kings have been brought out with appropriate interpretations 
by two scholars namely S. Raju and S.M. Kamal.” These 
copper-plate charters are of inestimable value, as they were 
legimate social documents. 





Enemies of the Solar and Lunar Races 

The ancient Tamil kings continuously and consistently 
_ Claimed their descent from the heroes of the Solar and Lunar 
races.’ Even if we discount the stories of their mythical origin, 
we have to accept the fact that there was a method in the 
madness. The imperial Cholas and Pandyas who boasted 
as the heirs of the Solar and Lunar races respectively were 
never inconsistent in the details that they provide while 
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eulogising their ancestors. In the 12th and 13th centuries A.D. 
when the Chola ала Pandyas fought among themselves, they 
used the Mahabali Уапайтауа cheiftaims as pawns in their 
political intrigues.* But this strategy of the Tamil monarchy 
back-fired and as a result Mahabali Vanadirayars captured the 
capitals of the Chola and Pandya dynasties and established 
their unquestioned supremacy.’ The Cholas faded from the 
political scene and the humiliated Pandyas lingered on and 
shifted from Madurai, establishing a new capital at Tenkasi 
in the Tirunelvéli region. The Mahabali Vanadiraya called 
themselves as Rajakulasarpa-garudan (kite to the serpent of 
royalty. i.e., Kshatriyas). These Mahabali Vanadirayas who 
claimed their descent from the Asura chief Mahabali had 
the title “Marattiru” the “Maravan”, “Rakshasan” etc., and 
ruled the Pandya country in the 15th and the 16th centuries.? 
Literary works as well as inscriptions belonging to this period - 
atteast to the fact that ‘Maravars, captured Madurai from the 
Pandya kings. 

The Sétupati cheiftains who ascended the political horizoan 
in the beginning of the 17th century.’, prominently displayed 
their titles like “Атаба Ravana Raman” (Rama to the Ravanas 
called kings?) “Aragar Attam Tavirttan"? (one who stopped the 
royal show of kings) and *Indu-kula-sarpa-garudan"? (Garuda 
to the cobra called the kings of the Lunar race, 1.е., the 
Pandyas. It is to be noticed here that the Maravars refused 
to give their girls in marriage to the Pandya royalty in this 
period. According to the versions of Naduvakurichi! and 
Uttumalai!? Maravar palégars, the Pandyas belonged to the 
Lunar race and the concerned palégars belonged to the Maravar 
race. Numerous references occur in the literary works and 
occassional songs belonging to that period, concerning such 
refusal on the part of the Maravars to the marital proposals 
sent by the royalty.!’. 

Another prominent title borne by the Sétupati in their 


charters was “Vaigai-valanddan-kottam-adakki™* (һе who 


suppressed the valour (korram) of the Pandyas). Gradually 
in addition to this title, the Sétupati started using the title 
Madurairayan!®. This title which is similar to the title 
Маачгариті-таһапауадап borne by the Vanadirayar chief in 
the 15th-16th centuries!® ‘seems to be at variance with their 
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other titles like Maduraiyar apatsahayan!* (Saviour of Madurai 
kings) and Maduraiyar-manam-kàttan' ( he who protected 
the honour of the Madurai kings) borne by them in their 
later charters. But we have to remember that the Nayaka 
have established themselves as the kings of Madurai in the 
16th century A.D., only with the support of the Maravars 
and the indispensability of the Maravars in the political 
power structure of the poligary system that was introduced 
by the Nàyaks of Madurai is reflected in these titles. This 
indispensability led to the entrenchment of Maravars in the 
socio-political environment in Madruai and as a result, the 
Sétupatis started using the title Vazgai-valanadan in the year 
1661 A.D.!? and 1750 &.D.?? Probably the vaccum created by 
the Vaigai-valanadan for a brief while. Similar to the title 
Vaigai-valanadan the Setupati kings started using the titles 
Sembinadan?! and Sembi-valanadan?? in the years 1755 A.D. 
and 1782 A.D. respectively. It is hoped that it will not be 
considered as a speculation if we come to the conclusion that 
the complete fading away of the Tenkasi Pandya kings from the 
political scenario in the year 1754 A.D. and the total vaccum 
created by the downfall of the Madurai Nayak kingdom in the 
year 1735 A.D. led to the independence as well as socio-political 
supremacy of the Maravars? and led the Setupati kings to 
usurp the title nadan used as the caste title by the Nadar 
community people who claimed to belong to the solar and 
Lunar races.24 lt is pertinent to notice here that the Setupati 
kings issued a copper-plate grant to one Attami- падап (who 
belonged to the Nadar caste) as a Setupattayam (Caste title 
deed) in the year 1754 A.D. In this grant the usual high 
sounding titles of the Sétupati kings are absent. Especially the 
titles Vaigai-valanadan, Vaigai valanádan«kottam-adakki Jati 
and the like are not mentioned in this copper-plate grant.25 
The Setupati kings originally had only the ‘Anumakkodi’?6 
(flag having the figure of Hanuman, the monkey god) and 
this has been mentioned in their first copper-plate grant. 
This fact has been endorsed by the compiler of Abhidana 
Chintámani, A. Singaravelu Mudaliyar who was patronised by 
the Maravar Zamindar of Palavanattam Panditturai Tévar?’. 
At times they claim to have Garudakkodi also?" But in 
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their later copper-plate grants, the Sétupati kings claim to 
have Sevarkodi?^? (flag having the figure cock), and ultimately 
*Minakkodi'?? (flag having the figure ‘fish’) and Pulikkodi?? 
(flag having the figure tiger), the royal emblems of the Pandyas 
and the Cholas. Though the Sétupati kings claimed to have 
subdued the entire country and engraved their royal emblem 
on the Mount Meru like the early Pandyas and Chola kings?!, 
they did not claim to have used the fish or the tiger emblem 
for that purpose. Instead they boast, that they engraved the 
figure of the boomerang valazkunil or дайа ай ог valarz)*” the 
typical weapon of Maravars, on the Mount Méru. 

It is true that the Sétupati kings in some of their COPD CEs inte 
grants call themselves as aa kapa ra. Ravi Martandan” 
Ravivarman?? апа Ravikula Sétupati® In some inter 
copper-plate grants belonging to the 18t century A.D., they 
call themselves as Manunitimanan?' and ManunithiCholan??. 
One copper-plate grant starts with the word Suriyan Svasti 
ігі. But contrary to all those titles one copper plate grant 
applies the title Ravivarmakandan?? (destroyer of Ravivarman 
or opponent to the kings of the solar race) to the Sétupati 
king and another later grant which belongs to the year 1755 
A.D., introduces the Sétupati king as one who made the 
kings of Gopàla-varnóa and Surya-vamša submissive.*? In the 
same copper-plate grant the king calls himself as Ravikula 
Süriyan*! and Chola nittavirata Ranamukasuddhaviran. Іп 
another copper-plate grant belonging to the year 1794 A.D. 
* Chandiravankisha Süriyavankishappiratapa" is mentioned as 
the epithet of the king.“ We have to probe deep into history for 
explaining away such inconsistencies. According to the Jesuit 
Missionary Proenza, the Kshatriyas of the Chola country who 
belonged to the noble caste could not withstand the humiliation 
at the hands of the Bijapür Sultan's forces and commited 
self immolation. Thousands and thousands of such noble 
caste people died in that holocaust.*? This happened around 
1658-1659 A.D. The correct interpretation of the term “noble 
caste people" should be Chanror-kulattavar i.e., nādārs of the 
Chola country. This was the same period when the Sétupati 
kings started using self contradictory titles cited above. Now it 
beocmes apparent that the Setupati kings were jubilant about 
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their achievements of having subdued the ancient Tamil 
monarchy апа this pride 15 reflected in their title 
Müvarayagandan (destroyer of the Chéra, Chola and Pandya 
kings)** This title is quoted invariably in majority of the 
copper-plate grants issued by the Sétupati kings. 

But in the same period that is under discussion, one subsect 
of people belonging to the Nadar caste were consistently and 
unrelentingly claiming Solar racial origin. They registered 
themselves as Valangai Uyyakkonda Ravikula kshatriyar, in 
legal documents.*? Another sect among the Nadar caste people 
claimed Pandyakula kshatriyas lineage*®. But the voice of 
these pople, who were not in a composition in the socio-political 
power structure of Tamil Nadu was submerged in the hue and 
cry created by the poets who eulogised the Setupati kings in 
the prasasties of the copper-plate grants and literary works. 
One such poet, Palapattadai Chokkanathappulavar by name, 
portrayed the Setupati king as the sole representative of the 
combined genealogy of the Solar race, Lunar race and the 
race of the river Ganges. But even that poet recognises 
the fact that the Setupati kings hailed from the Jeyatunga 
vam$am and they took the reins of governing the state after 
the three Tamil emperors (Chéra, Chola and Pandyas) and 
all other traditional cheiftains vanished from the political 
aren. “$ Though the Setupatis had become the rulers of the 
region at their control, they did not claim the white coloured 
royal parasol (venkorrakkodai) as their attribute. Instead they 
claimed only the saffron coloured parasol (chenkavikkudai). 
But there was some people, who though being the subjects 
of the Setupati were using the white coloured royal parasol in 
their paraphernalia and such people had to pay a tax called 
Vellaikkudaippattaiya - yari£?. We can find an answer to 
the caste identity of these people in the social documents of 
the Chanror community people.°® In these documents it is 
mentioned that nàdàrs in the region situated on the banks 
of river Vaigai had the title Mukkandar in the 16th - 17th 
centuries. One Dharma Mukkandar an influential man living 
in the village Vaigai situated in the Setu country is mentioned 
In'a copper plate grant issued by the Sétupati king.?! 

The Chatur-varna system was in' vogue in the regions 
administered by the Sétupati kings,?7. Instead of claiming 
Kshatriya status, the Sétupati kings claimed südra (vellalar) 
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status only”. Having hailed from the Sabara (Eyinar) 
race, Setupati kings were ardent worshippers of Durga (the 
destroyer of the buffallow demon)*?. In one copper plate 
grant, they proclaim that as long as their reign lasts, they 
would play a major role in conducting the Panguni festival 
(on the full moon day in the month of Phalguna) at the 
Durga temple at Ràmanathapuram??. It is believed that 
the Setupati kings were allowed to conduct Mahanavami 
festival by Tirumalai- nayakkar, when they routed the Mysore 
forces and saved the Madurai Nayak king's honour in 1656 
A.D. It is believed that Tirumalai- nayakkar presented а 
golden image of Rajarajéswari to the Sétupati king, to be 
installed at the Ramanathapuram palace?? and special pujas 
conducted on the occasion of Mahàanavami?'. This Setupati 
king seems to have honoured one Muttuvijayan Chervaikkaran, 
a Maravar of Peruvaykkottai with a lion faced palanquin 
(singamukat-tandzyal), lifted his position to that of a lord of 
the highest rank, superior to all other lords who had the 
privilege of going on palanquins (tandiyamar) and ordered that 
he would get the first prasáda during Mahanavami festival, 
(Dasara, the festival of Kshatriyas). This Chervaikkaran seems 
to have fought against the Kannadigas?'", (Mysoreans), who 
were conducting Mahanavami with pomp and splendour. The 
palanquin lords of Ramanathapuram who were getting the first 
prasada during Mahanavami, in the earlier period, might have 
been nadars. 
The Title Setupati: its Meaning and Import 

In some of the copper plate grants, the Sétupati kings 
claim to belong to the Chetungaraya-vaméam"?. This title 
can be intrepreted in different ways. It may be taken as the 
corrupt form of the word Jayatunga or it can be interpreted as 
another form of Chédiraya. This title Chédiraya is borne by 
Chérvaikkara- nadars® or sirukudi-nadars also. These nadars 
are generally termed as Kallachanar. It is not known at present 
whether the Chedirayar subsect of Nadars and the Setupati 
subsect of Maravars had previous connections.?! But the title 
Setupati did not originally mean any individual but it was 
the name of the town Ramesvaram whence the Sētu or bridge 
towards Lanka was built. The word Chedi has also got the 
menaing of a bridge. Setupati simply means the holy place of 
Setu. | 








164 Bharatiya Purabhilekha Patrika 


The title of the first chief Sadaikkattēvan who was rested 
with the power of protecting Rāmēśvaram, by the Madurai 
Nayak ruler Muttu Krishnappa-nayakkar in the beginning 
of 17th century A.D. was ‘Sétupatikattatévar (protector of 
the coastal town Ramévaram). It is generally believed by 
historians that Muttu Krishnappa-nayakkar used the Maravar 
forces to subdue the Tenkasi Pandya dynasty. The pearl 
fishery rights which were jealously possessed by the Pandya 
kings were gradually getting transformed to the hands of the 
Madurai Nayaks in that period. The help and assistance of the 
Maravar forces might have been crucial іп this venture. It seems 
likely that the titles Tondianturaik kavalan® (protector of the 
port of Tondi) and Setupatikattatevar?? were conferred on the 
Maravar chief Sadaikkat-tevar by the Nayak king keeping іп 
view of the above fact. These titles have been continuously 
used by the Sétupati kings in their copper plate grants. Of 
these titles, Setupatikattatevar was probably adopted as the 
Pattabhishekanama or coronation title. 

The titles ‘Sétumila-raksha-durandaran’, *Tiruvanaikkavalan! 


- 


and Tévatkkavalan’ were possessed by the Mahabali Vanadirayar 


kings in the 15th and 16th centuries A.D.9* These titles due 
to their association with the mythological origin of the Setu 
or the bridge built by the monkey brigade had a holy sura 
around them. It was but natural for the Sétupati kings to 
have adopted these titles as their own. Previously, Maravars 
Who were considered to be the residents of the infertile regions 
(palai-nilam) were not vested with the responsiblity of stha- 
lamkaval® (protecting civilized and well-settled regions) by the 
‘Tamil monarchy. In the 14th century A.D. when the Madurai 
Sultanate was ruling parts of Tamil country, Maravars defeated 
the Pandyas and began to rule the region’ situated between 
Madurai and Tanjavür. Even in the 14th century, Pandya kings 
like Parakrama Pandya seem to have relied in Ravikulamannan, 
Ranavirapperumal Gangéyan who belonged to the Solar race, 
but Suraikkudi Vijayalayatevan defeated the Gangeyan °°. The 
dominance of the Maravars continued upto the 16th century 
A.D. in the above regions and it is mentioned іп Achyutardya- 
byudayam?* that the Vijayanagar king Achyutaraya defeated 
the Maravar ruler of Madurai. The name of the Maravar ruler is 
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mentioned as Manabhupati in the ртабав ез of the Vijayanagar 
kings of that period. It is apparent that Manabhiipati is 
the corrupt form of Vanabhüpati??. The upward mobility 
of the Maravars probably began in the time of Vanatirayars 
and continued afterwords. Some Maravars were appointed for 
watch and ward duty in cities and holy places. The title 
. Virakarichukan9?. borne earlier by the Vànadirayars and later 
adopted by the Setupatis'? implied the word Kanchukan was 
used for a watchman in ancient Tamilnadu”. But sthalamkaval 
and padikaval duties were not left inęthe hands of Maravars 
previously. Even when Véngaimarpan, the Marava chief was 
ruling Kanapper (Kalaiyarkoyil area)? and Marappor Akutai 
. who in all probability was the chief of the subsect Akata 
Maravar, was ruling Kidal (probably Kudalur) in the Sangam 
period, fertile regions, trading centres and ports in the coastal 
areas of the Pandya country were not administered by the 
Maravars.‘* This situation continued upto the 13th century, 
but was changed by the Vanadirayars’. It seems that the 
Vijayanagar rulers, though they had no intention to interfear 
in the social affairs of the Pandya country, thought it politically 
wise to reaffirm the rights of the Pandyas in connection with 
the pearl fishery coast.“ 

Іп the later part of 16th century, Alaganperumal- 
Raman alias Srivallabha Pandyan was ruling the South Pandya 
country having his headquarters at Tenkasi. Не had some 
control over the pearl-fishery coast. His predecessors had 
marital relationship with the family of Achyutarayar, the. 
Vijayanagar king. It might have been as a result of such 
close relationship, that Srivallabha retained his power, inspite 
of the presence of Madurai Nayak in the Pandya country. 
A literary wrok Sivalamaran-katai, written by the court 
poet of Ativirarama Pandyan by name Chidamabaranatha 
Kavi in the beginning of 17th century A.D. relates one 
interesting incident, in detail. Once Sivalamaran (Srivallabha 
Pandyan or Ativiraraman) worshipped at the Rame$varam 
temple and performed tulabhara, sacrifice there. Тһе Arya 
Brahmins, at that temple shared among themselves the gold 


weighed, against the weight of Sivalamaran. Sivalamaran got 
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angry and imprisoned them. The Arya Brahmins argued that 
they had the right of possessing the income of the temple and 
produceda copper plate grant as an evidence in support of their 
argument. Sivalamaran verified the document which was said to 
have been issued by Sri Rama himself. After getting convinced 
of the bonafide credentials of the Arya Brahmins, Sivalamaran 
released them. This incident, though veiled in mythological 
jargon, seems to have some historical authenticity behind it. 
The Arya Brahmins who got legitimacy in the Ramésvaram 
temple affairs probably in the Vijayanagar period, (the 14th 
- 15th centuries) convinced Sivalamaran both sentimentally 
and: practically, citing their mythological as well as political 
connections, towards which Sivalamaran had high regards. 

In the year 1746 A.D.,'* when Muttukumara Vij ayaragunatha 
Setupati was ruling, the same Arya Brahmins had some 
dispute with the Gurukkal Mahasabha over the ritual authority 
concerning Lakshmana Tirtham at Ràmeévaram/?. Under 
instructions from Vijayaragunatha Sétupati, 18 arbitrators 
(naduvargal) enquired the case. Though four representatives of 
the king were present, they did not seem to have participated 
in the enquiry. All the other persons who served as 
the arbitrators were non-Maravars, i.e., Brahmins, Vellalas 
(Pillaimar), Gavara N aidus, Komuti-chettis, Muslim Ravuttar 
and one Mayileri N adan who was a preceptor of martial arts 
(Uttamappanikkan). Тһе litigation went in favour of the 
Gurukkal Mahasabha, though a copper plate grant which 
was issued in the year 316 A.D was also produced while the 
proceedings were conducted. The year 316 A..D mentioned 
as of a previous copper plate grant in this record, seems 


improbable. If we take it as 1316 and the Saka era, then 


it seems to be a probably date, the equivalent of which is 
1394 A.D. It would have been a grant issued by one of the 
Vijayanagar kings. 

The main purpose of giving all these details in the paper 
is to understand that Maravars had no judicial authority over 
traditional affairs in this holy place for which they claimed 
to have been the rulers even after adding the name of the 
place with their comonation titles. But Nadar caste people, 
who were not politically powerful in the 18th century, had 
the proper 'socio-historical background, that qualified them 
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for being seated as arbitrators in a case involving people who 
belonged to the highest social strata. This is not surprising, 
as the post of ambalam (village or caste panchayat chief) was 
not held by Maravars previously. Even upto 1696 A.D. Pallar 
caste people had their own ambalam'? but only after that 
year, they sold their rights to the Maravars, and in the 18th 
century, the dominance of the Maravars in this region became 
so absolute, that this region itself attained the nomenclature 


M aravar-simaj?o 
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11. “Naduvakkwichi Palayakkaran Vamsavah" іп Palayappattu 
Vamsavali, Vol. 2, T.N. State Archaeology Department 1980. 
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Bharatiya Purabhilekha Patrika 


Uttumalai Palayappattu Vaihsavali, in Palayappattu Vamsavali, 
Vol. 3, Part II, T.N. State, Archaeology Departinent. 
Tiruvarangar Kalambakamand Alagar kalambakam; Tanippadal 
tirattu by Saraswathi Mahal Library, Thanjavur. 

Ibid., foot note No. 5 

“Mamar Salabam Seppédu”, 1625 A.D., p.20, in Sethupathi 
Seppedugal. 

Pandinattil Vanádirayargal by V. Vedachalam. 

* Raámanáthapuram Seppédw?^ , 1711 A.D., p.235, in Sethupathi 
Seppedugal. 

“Mamar Salabam Seppédu”, 1714 A.D., p.254, іп Sethupathi 
Seppedugal. f 

“Tirupperunturai Seppédu”, 1661 A.D., p.86, іп Sethupathi 
Seppedugal. 

“Véppankulam Seppédu”, 1756 A.D., p.423, іп Sethupathi 
Seppedugal. 

*Saruvüranental Seppédu”, 1755 A.D, p.417, in Séthupathi 
Seppedugal. 

*Kulappatti Seppedu?, 1782 A.D., p.499, іп Sethupathi 
Seppedugal. 

It was in the year 1756 A.D. that the Maravar forces crowned ` 
Vijayakumara, the heir apparent to the Madurai Nayak line 
at Madurai - see *Vellikkuichchiyin Varalaru”, paper pub- 
lished by M. Manoharan, Sivagangai. 

The title Nadan, which was usually borne by the kings and 
the nobility in the Sangam period (1.е. Malai-nadan-tiyddu 
vilangum-nadan-kavirinadan, etc.,) has been used as a caste 
title by the Chamar (nadar) community people in many in- 
scriptions like the Avalpünturai copper plate grants which be- 
longs to the 16th-17th centuries A.D. Some of these inscrip- 
tions have been published by S.D. Nellai Nedumaran and S. 


Ramachandran. 
“Rasasingamangalam беррбач”, 1754 A.D. p.414, in 
Séthupathi seppédugal. The epithet Punalpiralayanadan is 
used by the Sétupati king in the Chüdiyürseppedu. | 

“Mummukkattan Seppédu”, 1606 A.D., p.3, in Séthupathi 
Seppedugal. 
Abhidhdna Chintamani by А. Singaravelu Mudaliar, p.1628. 
“Kottangulam Seppedu" 1671 A.D., p.115, in Sethupathi 


Seppedugal. 
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44. 
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"Ilarnanür Seppédu” 1671 А... p.115, in Sethupathi 
Seppédugal. 
*IKottaikudi Seppedu," 1711 A.D., “Palkulam Seppédu,” 1722 
A.D., pp. 241, 284. 
Ibid.. p.284. | 
“Ramanathapuram беррейч”, 1641 A.D., page 47, Mukilattagam 
Seppedu" 1648 A.D.. p.50, *Anandür Seppédu”, 1677 А... 
р.99. С | 
* Ràméswaram Seppedu^ 1658 A.D., p.66. 
-Rameéswaram Seppedu" 1658 A.D., p.65. 
“Rameswaram Seppedu” 1658 A.D., p.69. 
“Raméswaram Seppedu” 1658 A.D., p.65. 
* Palkulam Seppedu 1728 A.D., p.285. 
Ibid., 1722 A.D., p.284. 
*Seranthai беррейи” 1733 A.D., p.340. 
*Perunkarai Attalai Chokkanatha Svami Tirukkoyil Tey- 
varayar Madam Seppédu” 1671 A.D., p.235, by Dr. S.M. 
Kamal in Sethupathi Mannar Seppedugal, 1992. 
“Gopalavangisam Süriyavangisam éval seyvittu irundarulinan” 
іп *Saruvüranéndal Seppédu’, 1755 A.D., p.416. 
Ibid., p.416. 
Chütiyürseppédi - published in Marudupandiy amannargal by 
M. Manoharan. 
“Tamilagam in the 17th century" by R.Sathiyantha Aiyar, 
Annamalai University, 1956. 
“Mununukathan Seppedu", 1606 A.D., p.2; *Karungula 
Seppédu” 1606 A.D., page 6; “Rameéswaram Seppedu 1607 
A.D., page 10; “Ramesveara- Sentet ” 1610 A.D., page 152; 
Маппаг Salaba Seppedu, 1625 A.D., р. 20, Ramesuaram 
Seppedu” 1628 A.D., p.25, etc. 

Travancore State Manual, by Nagarnayya, Akiltirattu, 
Ammanai, written by Muthukkutti Swami of Sanuttoppu, 
near Kamiyakumari in the year 1829 A.D. This fact has been 
discussed in a paper titled Valangai Uyyakkondàr by S.D. 
Nellai Nedumaran 1996, Mysore. 
See S.D. Nellai Nedumàran, T.D.M.N.S. College Magazine, 
Valliyur, 1997, Sringeri mutt copper-plate. 

“Mativin, marapum, Iravi maravum, Natiyin marapum oru 
marapay vanton, in Panavidu tiitu, verse 302. 
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Bharatiya Purabhilekha Patrika. 


^Müventarum ати sangamum poy patinmunrodu ettuk- 
koventarum arru veror véntan kodaiyumarrup-pavéntar 
karril ilavam panchayp- prakkaiyile tévéntire taru-ottay 
Ragunatha cheyatungané, verse. 

“Chidiyiircheppédu” deciphered by V. Vedachalam, 
published in Marudupandiya Mannarkal by M.Manoharan. 
In a copper plate inscription from Chétapatti, belonging 
to 17th-18th centuries, Maravars having the saffron 
coloured parasol claim to have vanquished the Cholas. 
( Chétapatti Cheppédu- M.Chandramürthi іп Kalvettu - 
Journal No. 49, Department of Archaeology. 

" Avalpunturai copper plate”, deciphered by S.D. Nellai 
Nedumaran and S. Ramachandran. 

“Panayankal Seppedu 1729 A.D., p.306. Please see the 
Editor's note in p. 302. 

“Chakkangudi Seppédu” - 1715, A.D., pp.275-76. 
Panavitutütu - verses 237 to 277. Editor : В. 
Nirmaladévi, World Tamil Research Institute, Chennai, 
1980. 

Please see Editors note in p. 366, Sétupathi Seppédukal by 
S. Raju. 

“Allikalam Seppédu” - 1659 A.D., p.76. 

Sethupathi Seppédukal by S. Raju, p.366. 
“Ramandthapuram Seppédu”, 1658 A.D., p.70. 

Please see the article “Ayutha Püjai" in the Journal 
"Kanaiyali May 1997. 

"Kottankulam Seppédu”, 1671 A.D. p.116, by 5.Raju, 
Jeyatungarayar, Virüpaksharayar, Krishnarayar vamsam 
- 1727 A.D. (Terpoki Seppédu) 

"Kiranür (Attür - Thiruchendür taluk, Т üttukkudi 
district) copper plate" belonging to 19th century A.D., 
deciphered by Nellai Nedumaran and S.Ramachandran 
(to be published shortly). 

According to  Tiruvilaiyádarpurünam, опе Chédipar 
Koman who was a hunter chief, and who belonged to 
the Vanniya Maravar sect, fought with the Pandya king, 
(verse 2., meykattitta tiruvilaiyatdal - Vēmparūrār 
Tiruvilaiyadarpuranam. 
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62. “Mummukdttan Seppédu”, 1606 A.D., p.3. 

63. Ibid. | | 

64. V. Vedachalam op. ctt. | 

65. Idangai-Valangai Varalaru, pp.91-92, by Vedaneyaga 
Sastri, GOML, Chennai; 

Mackenzie Manuscripts, Vol.I, pp.200-12, Ed.T.V.Mahalingam, 
1975. A. Triennual Catalogue of Tamil manuscripts 
collected during the years 1943-44; 1946-47 Vol.IX, part 
VII, G.O.M.L., Chennai. : 

66. A.R.Ep., 1916, Nos.10, 12-13. 

67. Achyutha Ráyábhyudhayam by Rajanatha Dindima - 1:32, 
(Mahendralokam шагауауа datva madhye samikam | 
Madhuran Sashake). | 

68. “New light on Vanathirayars with special reference to 
a paper on Krishnarayapuram grant” presented by 
S Ramachandran at the Epigraphical Society of India. 
1993. 

69. V. Vedchalam, op.cit. 

70. “Kalathur Seppédu”, 1709 A.D., p.230. 

71. Cilappatikaram 26 : 138 ; Manimékalai 25: 11 

72. Purananüru - 21. 

73. Ibid., 233 : 347. 

74. In an Ahanánüru verse, Dhanushkoti is mentioned as 
Tonmutukodi and the Pandya kings with the victorious 
lance (ven-vér-kauriyar) ruled over that area. 

75. Pudukkottai Inscriptions - 491, 669, 758, 865: The 
Süraikkudi line of Maravar chiefs having the surname 
Vigayalayadévar, boasted of having humiliated the 
Pandya king, enslaved the Gangeyan and hosted the 
Mahabali cheif. 

75a. To ascertain this point, we have to probe about the 
type of relationship that existed between Pandyas 
and Aryachakravartis of Jaffna and the Portuguese 
intervention in the affairs of the pearl fishery coast at 
that time. 

76. Sivalamaran katai : Seppédu kan Padalam - UN SS. 
Library, Chennai, 1985. 
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80. 





Bharatiya Purabhilekha Patrika 





Rameéswaram Seppédu - 1746 A.D., Séthupathi Seppédukal, 
S. Raju, pp. 401-405. 


. Lakshmana Tirtham is supposed to be one of the holiest 


places in India. Every Hindu, who wishes to perform the 
pilgrimage to Varanasi (Kasiyattirai) has to start the 
pilgrimage after bathing at this ghat and performing 
the ancestoral worship here. 

This document is mentioned as a province disposal 
document (елда! rajyam aruti sésanam) by the Pallars. 
Two Mukkandars (Nadars) have signed as witnesses. 
It will be interesting to notice that even the name 
of the river Vaigai has been changed as Tévainadhi 
in Panavitutütu, the implication being that the river 
had become the possession of Tévaiyar Kavalan i.e., the 
Sethupathi. 
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Tamil Brahmi Graffiti from Northern Srilanka 
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